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"An Af most Canonical Entity"
Text Artifacts and Aurality in Early Biblical Literaturer

In one.of his later publicadons Timo Veijola wrore concerning thesumably late trajectory in Deuteronomy often called DtrN:

i;l:: :l-|,:lift" characterisrics [...] is the notion of a completedof Torah that had becn written do*rrty-Mor., i" ,f,. book ofand that was deemed an almost canonij endry (Deut 4:2; l3:l). It isinteresting, however, ro nore rhat alongside the giowing canonicalness there was in the same circlcs [...] "'rruing beiief in a condnuous orar rcrtr
11t_"-" U:., 

"od. 
The .Deutero nomis ts were" convi"..d il ;;;;il;;

:::::tr. 9:1 T::f .9 1* :^ill l.r. o:d the rorah by ei ther speakin g ffi ;t
*:::,Lqi;:-3plil1g, I 0: I I - I 4) :, !l-*r ll ;;ili6;"*#tl.:!:-!:'-l!t "* j'** lr sam.8:7-e, zz"' r'o'ii-t'i;;i.; H; #'5fr
;f*::';,1. :;,j,:l T:* .*1 atreadyserve 

", "" "bi;;; o;,*.r"sl;;
3_::::.!15:-rl',,?'?r,,t):which,accordilsF.i-s-J9r,ig;;;;,ffi ;;the narure ola tradition that has b..o-. Ur-f| i..ip,"r..;

These nomistic redactors were in his view precursors of Tannaitic andlater law experts' constituting the "Deuteronomistic roots of Judaism.,tBut given the reference to seeligmann, why wourd ,iir-lrr,o.

j:',;*'}X,:" rL::::i, 5 i j:-v^ "j Ilry Veijola, whose. schotanhip, r r,g ;,.d
Sd yh9:" geide fricndshiq, r .Tl^i" -op.;.;;-jff'"ppreciate,Nordic-German network .il.a orstur-'oi-u.hJf rr dt oTslXl-t{!fu *t"{:liiii'1*ff :'y_t",:fi {'.i'i'6?ffi q:*i*'t**
FT:i*d:,!., fil* contributions, 

"."d"-tJty -?.,frJ*ir..-- r lmo. velrota, " l he L)euteronomistic Roots of ludaism." in .<Judaism," in Scfcr Moshe: The Moshc Wcin.(!ir!;g^rr,mc (ed. c. c.r,.".i'a., vil"7"tilji.i:,"flIi,ti#;iTr#i'!iryir:,esp.469-70.
- l  E - -  - L  !For this argument see firnher. Timo Veijola, Mosa Erbcn: Sndicn zum Dckahg, zam Dcu.
T#r-f#:":(zumschif cngcbtmcn*_tsvANf ill,s*,["",-rxiift:hih;;.r,K{r\-f#:":( zum Schifcngcbtmi*_ tsvANf ul; st"t["n,V2000), 192_240. lVcsmn Excgais (Princetln, N.J.: Princeton Univetsity Press' l99l); Jan Assmann, Dar
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Deuteronomy be no more than "almost canonical' in Veijola's vicw?
One can only assume that this reflects the standard scholarly view that a
book still being edited has not attained canonical status.4 In the follow-
ing pages I hope to enhance our view of "dmost canonicd" texts and
books in Judah in the early Persian period and earlier, and perhaps to
enhance our apprehension of their status and function.. For this Purpose
I will initidly comment briefly upon the concePts of canonization and
canonicity, and then the concept oftextud artifacts.

I

Canonization and CanonicitY

Research in the humanities from the last two decades has developed a
view of canonization as a common phenomenon found in generd cul-
rure as well as in religious subfields of society.s In this context "canon"
denotes any corpus recognized as somehow authoritative or superb by a
given community. \f'hile the corpus could be a collecdon of texts, au-
thors, anefacts, actions, curriculum contents' etc, "canonicity" denotes
the level and mode in which such a corPus exercises influence (and
there are very many levels and modes indeed). "Canonization" points to
the process by which the corpus becomes canonical. In this perspective
the biblicd canon is but rhe result of one out of severd broadly similar
processes and should not be defined from within its panicular religion
and culture done.6 The last two decades sa\M many attempts to analyse
religious canons in comparative perspective.T

a This would be implied in Veijolt, Moscs Erbcn,214-15.
5 For the followinc, funher literaturc and remarla are found in my anicle "The Canonization
of Ancient Hebrci and C-onfucian Literature," fonhcoming in JSOT.
6\(/iffrd Canrwcll Smith, What is Scripnrc? A Comparatiuc Appmach (Minnapolis, Minn.:
Fonress Press, 1993), 206, erc.
7 See for o<ample Harold Coward , Saoed lVord and Saoed Tq: Slnpn7c in World kl$ionr
(Maryknoll, N.Y., Orbis Boola, 1988); Miriam levering (ed.)' Rethinking Soipnre: F'sqs
f--'o Cn-saratita Pmocctitc (Albanv. N.Y.: State Universitv of New York Press, 1989);
(Maryknoll, N.Y., Orbir Boola, 1988); Miriam levering (ed.)' Rethinkins Soipnre: -F'sqs
imm'a Conparatiae Pcnpectittc (Albany, N.Y.: Statc University of New York Press, 1989);

John B. Henderson, Sc,ripnre, C'anon, and Commcnutl: A Comparison of Anfucian and'tVttm 
Fwais (Pineton. N.I.: Princeton Univetsiw Press, l99l); Ian Assmann, Dar
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The concepts of canon and canonic.schotarship h"";;.; pur ro the test. ," ol1,iir"?:H'J?, il.i:l,li;'of anachronism. 'wilfred 
smith found thir th. idea of a closed c.:rrr,,'(with fixed boundaries and a frozen,.*r) d.u.loped only during rlrrsecond to seventh century ce. probabry the Qur',an was rhe firsr c,'r,,rrto fully_develop this concepr, and it r..-.,o have exercised infltr..rr.,.upon christian apprehension of the biblical canon. Moreover, rrrr.modern concepr of canon is marked by rhe .ff"., of ,.J""ilj.,,r .,.fvances like mass printing and widespread literacy.s Smith definc{ r[,.canoniciry of a given text nor as a fearure resiiing in that ,.*,, 1,,,,rather as human activity: "something *. do to the text.,,e This mark. .rshift of focus towards-rhcfunction,Jrr.rfru.e- parricularry intercsrrrr;, iare relarions berween the canonized .orpu. and rhe ."noniring'r.,. i .,,,AJso importanr are institutions 

"nd 
pro..Jures susraining the procc.ss.,,,In view of all this, 

^rhe.rime s.em. .ip. for a review of rhe canorriri ry  and canonizat ion of  b ibr icar  Hebrew r i terature.  The c i ta t ion r r r r r rTimo veijola above (with its focus on or"l 
", 

welr as wrirten authoriry)po in r s  i n  r he  same  d i r ec t i on .  
- -  "  . . r ! ! r r  qu r r r u

well known and authoritative books. In particular, there are many

;rointers to what may be called torah: several of them may go to broadly
the same text (but not the same version). Some of these are llo
' 'r"].rni"l, ' '  i ]uD n-t.]n -]!o,'r it lDn l lo,'u i"lun nl]n,' ' ; ' ' l ' I i l '  n-l ln -lDo,r6 or
simply n'l i ' ' l '  nl ln,'7 cf. the references to "this" book or "these" laws', 't
and perhaps also to n'l l i"T lgO.reJeremiah too has pointers to different
collections, letters, etc.,to and Ellen Davis sees this as evidence that pro-
phetic speech was at the time of composition associated with a tradition
of fixed words.2r Interestingly, later times know an apparently authori-
tative i'lli''l'n'f nlPn (Ezek 44:5), as well as ''l'l'l tr![Jn (2 Chr 8:14)
and certain normative directives from David and Solomon (2 Chr
35:4). Most but not all references above are from D literature and they
would have been authored or edited no later than the early Persian
times. Some are perhaps earlier." I take it for granted that books were a
common phenomenon in Jerusalem in the early Persian period and
presumably also some time before that.

It is a common phenomenon in world religion that books, scrolls,
slabs, and other objecrs holding sacred texts occur as textual artifacts.
That is: one treats the physical object in ways that convey a meta textual
message about one's view of the text; reverence' perception of power'
etc.'3 This artifactual status is regularly visible in the physical form of

' r  Deut 28:61;  29:20;30 lo;31:2(r ;  Josh l :8;8:34;  2Kgs22:t1,  I  l ;  Neh t l : . ] ;  2 ( lhr  ' ] / t :15 '
I t Josh  8 :31 ;  23 :6 ;2Kgs  l 4 : ( r ;  Neh  f l : 1 .
Ia Ezra 6:18;  Neh l3: l ;  2 Chr 25:4;  35:12.
15 Josh 8:32;  I  Kgs 2:3;  2 Kgs 23:25 Mal  . l :221 [ :zra . ] :2;  2 (  l l r r  2.1:  l t l l  .10:  l6 '
r ( '  Neh 9:3;  2 Chr 17:9;34:14.
17  Ex  l 3 : 9 ;2  Kgs  10 :31 ;  l saS :24 ;30 :9 ;  l c r  t i : t i ;  A r r r  l : 1 t :  I "  l : l ;  l 9 : l l ;  l l 9 :  l ;  Ez ra  7 :10 ;  Neh
9:3;  1 Chr 16;4O;22:12 2 Chr l2: l ;  l7 :9;  . ]  l : .1 / t i  . \ / t : l / t i  .J5:)6.
r s D e u t  1 : 5 ;  4 : 8 ;  1 7 : 1 8 - 1 9 ;  2 7 : 3 , t | ' ) 6 : 2 t l : 5 t i , ( ' l ;  2 ( ) : 1 9  2 0 ' 2 ( r , 2 [ l ;  3 0 : 1 0 ;  3 l : 9 '  l 1 -
12, 24, 26; 32:46; Josh I :8; 2 Kgs 23:3, 2l .
t') Ex 24:7 ; 2 Kgs 23:2, 2l ; 2 Chr 34:30.
)tt Jer 25:|3; 29:l, 5: 3O:2; 36:2, 32 (ct passim) ; 1t 5: I ; 5 I :60.
,, -Ellen 

F. Davis, suallowing the scroll: 
'l'extualiry and the Dynamics of Discourse in Ezehiel\

Proohery (lSOTSup 78; Sheffield: Sheffield Acadcnric Prcss, 1989), 10'
"In naiticular, E* t3,9, which could aftcr all bc D, cf. Brevard S. Childs, Exodus (Old
T.rta.rr"nt Library; Inndon: SCM, 1974), ltt4-U(r, 2O24; and Am2:4, where the wording
is perhaps not significant.
.,i was iirectedio th. -"tt.. through Brian Malley, How The Bible Works: An Antbropologi-
cal Srudy of Euanselical Biblicism (V/almt Creek' Calif.: AlraMira ' 2004\: 4548'7O-7 2, erc-
Thls srudy forme-d a poinr of departure for the consultation group Scripture m Artifact in the

Textual Art i facts

Scrolls capable of holding extended rexrs were produced of papyrus ;rr.lleather in Israel at least 
-f..r- 

th. A.ryri"n-..". Shorter texts courd rrr.rendered in rablets of stone, clay, -etal or wood from quite crrrllt imes.rr Biblical l i terature contains a number of ,.f...n."r;":;;;;;;;;

fff:"!#"?"#:(,'1,;rff!J[ Erinnerang und potitische !(ntltat in frilhen Ho,hhu-hu,,,,
:r1",y#"Gi':i?il.i-.3;:il;19$it' Heitige S'ch,re:n' Ei'i Ei)iii*ii"ti'.",,,
h Smith, lwhat is Scripture? 45Xi."*"""' 

'"""' '

;S*irh: What is.Scripnre? 18, cL l_ 20.
l ne rrrsr book ro exorore this.in some-depth for bibricar literature was phirip R. [)rvrr.,Scribes and Schoob: Tie Can:nlzari.gn of th:e H"brca'i)ripture, (Library of Ancienr lsr.r,.l

Til';'1"#i.Lvesrminstcr4oh; ti;";p;;,.,'i*i;) ;"rore him, see Assmann, D,^ t,ut
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t i,il li.'iiirHTi: ;"'"':[':ff !'.'.':1i, T ::.ff 1,';lj] Et . ! r-' 2 : 2 8e -e 2, an d m,, r,,,z:'riiig*'rw"'"c""..-ii'gBook-s.-ii,i;p;.;"ii;iTi"',!'tfr;';"rt{fr!f"lffi'r'
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thc object (size, i l luminarions, etc.), in its economic (and sometirrcs:
ideological) value, in regulations for how to copy the text of the objcrr,
how to srore and use it (where, when, and by whom), regulations ,rr
public reciration, on its ritual puriry or impuriry, etc.

A good example of the phenomenon as artested in literary sour((.\
occurs in The Lexer of Aristeas.2a The heathen king, when recei'ing rl,"
Torah scrolls, is said to make rituar obeisance to them. He seems to bc
prompted to do so by their extraordinary embellishment. The scr.rrr
had designared coverings (perhaps 

" 
.h.ri?;. The arrival of the textrr;rl

artifact in the land of Egypt is celebrared by a banquet. After a mericrr
lously regulated translation, a second episode o..u., when the Grcr.k
book is read and publicly accepted by th. Jews. Alr elemenrs describctr
here are classical. Public reverence, public reading, festive serting, rulcr
for copying rhe rexr, the books h",ring .ortly 

"f,p."rance and"speci,rl
storage-all this contributes effectively ,o 

" 
-.r"i"*t,r"l mer.ag. 

"b.,,,,the Jewish Torah.
The argument is of course not that the events described in Arisrt,rr,

did in fact occur in this way. Given the fictional character of the bo.k.
one is bound to take this rather to reflect the apprehension and usc .l
biblical books among Hellenistic Jews in Egypt towards rhe end of rlrc
second cenrury ecr. The point is that the took testifies to a mind-sr.r
recognizing the artifactual value of hory scriptures. such a script worrkl
not develop without the exisrence of texts ihat actually *r* arkno*l
edged as textual artifacts.

Students of Rabbinic Judaism easiry identifr a number of reg'r;r
tions reflecting the artifactual sratus of the Tanach and also of *.i,,,.,,
excerprs of the holy tradition.25 Leipoldt and Morenz gave evidence f .r
these dimensions of sacred texts throughout the ancieit Medirerrancrrrr

world.2(' lf a similar phenomenon could be documented in ancient Is-
rael, it would potentially throw light upon such texts as the "almost

canonical" book of Deuteronomy mentioned by Veijola. And indeed,
ancient indicarions of texts (including biblical ones) treated as sacred
artifacts were recorded already in the 1950's.27Also' some artifactual
status of Scripture was recently again hinted at by Karel van der
Toorn.2s Still, the best part of biblical scholarship is not well informed on
this issue. So I turn now to some biblical indications of this phenomenon.

Before we hit the material, a note is needed on the textual fixation
of text artifacts. ln Aristeas it is evident that the sacred books are (and
should remain) textually fixed. In the material of Leipoldt and Morenz,
however, textual fixation is not an important issue. Recent comparative
study has indicated that many canons do not develop closed contents or
fixed texts.'" In the following, thereFore, it is not taken for granted that
a text being treated as textual anifact is indicative of its having a frozen text.

il

Aiming to form an opinion as to the status of textual artifacts in ancient

Judah and Yehud,30 one would preferably evaluate as much evidence as
possible, textual as well as archaeological. Indeed, there is archaeological
data that should be considered for its value to the present discussion,
such as the copper scroll, silver plates or ostraca with apparent scripture

2006 SBL,Annual  M_err ing in Vashingron.  For thezwwu JDL ^nnual lvreetlng rn _washington, I"or the phenomenon in worrd reliqion, sce l,,rinstance Florian C. Reitei..Heilige Sih.iften d., t'"J_rr," i" i*.rrr.nt"l'i)i.'i",t,",J'woruschka, ed, Hrilt.rr
:,: '{,::,:":,.:.!::4!*,s' ?Jr 3i, :::, ir ' l-?o; chrisroph p..Baumann, "Hcil igc Schrirr.r,.les Sikhismus," in Tworuschka, .cd, Heilige Sthrifen: Einiucs JrKursmus, rn I woruschka, 

.e!, lilige S(1Jten: Eine Einfihntng, 197_210,7sp. 207 ,t.
Tilman seidenstickcr, "Koran," in TwJruschki \ed.), 71r,,;; srtilf"", Eirf,'-g|,it,,,,,,,.I  I  l - .1Q, s5p.  127- j0.I  r  r -JU, esp.  tz / - 'u.' '  

For the fo l lowing sec Ar isteas,  l7G gl :301-21 .'5tc tor instance Baba Batra I or Meoillzh )

r(,Johannes Leipoldt and siegfried Morenz, Heilige Schrifen: Betrachtungen zur Religions-
geschichte der antiken Mittelmeerueb (Leipz,ig: Harrassowitz, 1953) ' 16l-77 .
? In addition to Leipoldt and Morenz, Heilige Sthrifen, see Alfred Bertholet, Die Macht dzr
sthrif in Gkuben ind Aberglzuben, (Ahhandlungen dcr Deurschen Akademie der wissen-
, .hr i r "n zu Rer l in.  phi losopi isch-hisror ische KJaire.  Jahrgang 1948. l :  Ber l in:  _Akademie-
Vcrlag, 1949). Bcnholet assumqs that virtually any script a;uld become what we here call an anifact,

"nd 
si can be said to regard "scripture as artifict" only as a subgroup of those gcneral instances.

r8 Karcl van der Toorni"The Iconic Book: Analogies berwecn the Babylonian cult of lmages
and the veneration oFthe Torah," in The Image ind the Booh: Iconic Cults, Aniconism and the
Rise of Booh Religion in [srael and Ancient Near East (ed. K. van der Toorn; Lruven: Peeters,
y1r17i, z2948,"recently gave a summary of some salient evidence and suggested a thought-
provoking interpretation.
2e Cf. Stordalen, "Canonization," n. l5 et pasim.
r0l usc these rwo names to denote the-shifting geographical, political and cultural units
centred on Jerusalcm during the Assyrian, Babylonian and Persian periods.

'' Sec for instance baba Batra 1 or Megitkh 2.

Eine Einfiltnrny.
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citations and also certain inscriptions. However, the present f<lrrrr,rr
does not allow for such investigation. As a first, more limited contrilrrr
tion, therefore, I endeavour to survey only certain inFormation availrrbh
in biblical sources.

Magical or Symbolical Art i facts with Short Texts3l

Numbers 5 contains an insrruction for a trial of jealousy. It belongs r,,
the P layer and is dared accordingly, usually to the early persian era. lrr
procedures, the offering and rhe ordeal, are l ikely to be older. In rlr i.
rituaf the woman takes an oath prescribed in the law (v. 19-22).'l'lu.
priest then wrires down the oarh, washes its ink off into an already lrrc
pared bowl of water and dust, and the woman drinks the solution (2.)
24).rf she fell ill, she was guilry. The water has such an effbct becausc
(a) it contains dust from the floor of the Tabernacle (v. l7) and (b) ir
holds ink from the divinely prescribed curse (23) having been urtcrt..l
before YHwu (18)." Apparently the priestly text artifact has the powcr
of discriminaring truth from lie. But it seems ro have acquired rlr.rr
power From its conrenr having been recited before YHwn. The effecr ,rl
the artiFact is dependent upon the ceremony and the priest.

Excerpts from holy tradirion could also convey blessing or protc(
tion. This is the case in Exod l3:9, 16, referring to a sign on rhe rrrrrr
and the forehead. These verses are often perceived as pre-P (or: non-l')
tradition.l3 It is not evidenr what exactly the sign is. It seems to lr<.
pointing to what is "told" in v. B, and to help keeping i''lli''l' Ft-t'til corr
stantly in the addressee's mourh (v. 9). Therefore the sign is besr seen ,r,
a short text or textual icon of some sort.34 The same Dhenomenon ,,.'
curs in  Deut  I  l :18 (and cf .6:6) ,  possib ly  par t  oFan ear l ier  l i turgy,  hcrr .

adapted by the Deuteronomic editorial strand.35'With Veinfeld we
may see these passages as referring literally to textual amulets worn on
the body and to excerpts of scripture posted on doors (like the later
mezuzim). Archaeological data would show that it was not uncommon
in ancient Judah or Yehud to use such artifacts for personal and domes-
tic purposes.r6'Will iam Propp interprets it as something l ike a l iteral
fulf i lment of the priestly benediction (Num 6:24-27)."

Such inscribed objects were used first and foremost for protective
purposes.3t One would assume that the inscribed object symbolically
mediates (pars pro toto) rhe power and benefit of the entire canonical
tradition for which it is a symbol. The power behind the torah is pre-
sent in an artifact holding even a small excerpt of it. Secondly, the char-
acteristically didactic description in Deuteronomy has the artifact serve
for recollecting the Law. It reinforces the individual's sense of belonging
to the Yahwistic communiry. In this case the artifact seems more like an
icon, representing the totaliry of tradition through some significant
chffie rhereof. Again, in both cases the power of the artifact did not
actually reside in the artifact. Rather it came from the tradition for
which the artifact was perceived as an icon or a symbol.

Magical or Symbolical Bool< Art i facts

If indeed tablets with shorter texts were thought to convey Power' one
would expect the same for artifacts holding larger texts that included,
among other things, those same shorter passages (or something very
similar). So it comes as no surprise that Deuteronomy is said to bring

f For a discussion, cf. Moshe Weinfeld, Deuteronomy I I I (AB 1; New York: Doubleday,
r< ) ( ) t ) , 34 t43  k f  . 337 - i 4 ) ,  nd  448 .
r('See Othmar Keel and Christoph Uehlinger, Giittinen, Gijtter und Gottess\mbole (QD 134;
Freiburg i.B.: Herder, 1992), 417 -22.
17 Propf Exodus l-18, 424. Interestingly, thosc later mezuzim1ep1duge even the well-
known'graphical peculiarities in Deut 6:4, cf. The New Encyclopedia of ludlisln (ed' Geoffrey
Vigode;; i'Je* York, New York Universiry Press, 2002), 256-57. As such they are primary
.*airples of textual artifacts.
rsCf.'Dieter Sefrin, "Talisman," in Handbuch religionsuissenschaflicher Grundbegriffe, Vol 5
(ed. H. Cancik, B. Gladigow and K.-H. Kohl; Stuttgart: Kohlhammer, 2001),16245.
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:rr The phenomenon is recognized in Bertholet, Macht d^er Schrift,7-13; l3-lg; 2l; 15 r,
27-8. He refers also to Rev l0:9; 4 Ezra 13.3940
r2 Cf. Baruch A. Irvine, Numbers I 20 (AB 4; New York: Doubleday, 1993),209-12.
i_Cf^regltly William H. Propp, Exodus I-t8 (AB 2; New york: i)oublejay, 1999), i8r)
82,  cf .423-25.
ra Cf. Childs, Exodus,203, raking this as D tradition and hence similar to Deur 6:6; I l:18.
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writing that dissemilnates curse in  Nuln l r , . r ,
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l,y God in heaven.as That would account for the prophet speaking di-
, ' ine words.at On the other hand, one cannot rule out the implication
rhat sacred books known on earth (such as priestly law codes) would
lrave something of the same effect.as At least this seems to be implied in
tlre other incident of eating YHwus words: Jer l5 16.46 Given the allu-
sion in this verse towards the priestly benediction,aT the words to be
"eaten" would be those residing (in written or oral form) in the temple.
lJoth instances are symbolical or mctaphorical (the same goes for the
epparently later views of wisdom as clothing, Prov 6:20-21; 7:l-3).
Since rhe scroll in Ezekiel is a heavenly or.rc, and there is no mention of
rr text artifact in Jeremiah, we are again primarily pointed to the realm
behind the text when asking for its powcr. (iod speaking in heaven and
God or prophet speaking in temple arc thc re:rl powers of both scrolls.

All in all, authors in Judah :rnd Ychucl in the early Persian time and
before were aware of shorter and morc cxtcnded tcxts that had attained
ir status surpassing that of most other texts.'I 'hese text artifacts appear as
symbols or icons for a divine or ritual realiry, and they point at that
realiry for their digniry and power. Save perhaps for the scroll in
Jeremiah 51, it is not the text artifact itself that incurs effect. Timo
Veijola's remark fits even these items well: they convey a sense of con-
tinued divine speech through prophets, judges and priests. Before ex-
ploring this impression through the awareness of oral and aural dimen-
sions of scripture mirrored in biblical l i terature, let us turn briefly to a
few more indications of textual artifacts and their imDortance.

1'As in Exod 32:32 33:  Mal  3:16;  Ps69:29;87:6;139:16:Dan7:9 lO 12:4 and numerous
instances in thc Pseudepigrapha. For this phenomenon, see still Leo Koep, Das himmlische
Buch in Anrihe und Cltristentum (Theophaneia 8; Bonn: Peter Hanstein, 1912).
''aAlso, his eating the scroll is clearly an act of submission, cL Moshc Greenberg, Ezekiel I
20 (AB 22: New York: Doubleday, 1983), 78-ttl.
'"This is the main inrerpretation in \Walter Zimmcrli, Ezechiel 1 (BKAT Xlll/1; Ncukirchcn:
Ncukirchener Verlag, 1969), 79 (cf.7G8l) who assumes the protorype for Ezekiel's scroll
may have becn a prophetic scroll. (lreenberg, Ezehiel I 20, refers to Numbers 5 as a parallcl
instance of digesting curse.
{('The text of this passage is problematic, and so is its interpretationt. Cf. McKrne, Jeremiah:
Volume 1,351 54. For relations between Jer l5:(r and Ezek 2:8-3:3, and for mctaphorical
paral le ls (Ps l9:11;  I  l9 :3;  Prov 16:24;24:13-14),  see Zimmerl i ,  Ezekie l  1,77-79.
iTNunr 6:26,  cf .  i ts  rcccpt ion in Dcut  28:10;  Dan 9:19.

its readers the curses or the blessings contained in the book.,
upon lts readers rhe curses or rhe blessings contained in the b..k., Ar
l.:::::;T.f:."1,1iT or the book. ;h:;;*.. or curse o. br",.i,,1i ,i
::,^::::d:l:in rhe book as such. Th.y .om. n"_ vn"*, *n"'*,ii,,,'i
Admittedly, the function of rorah 

", 
"*i,.r"r_l"riagainst Israel coultl .r lr,,

ff::::j:i.,power to the book ".,ia.,.ii nu, f;.;;';.;""il'J:,;;3l,x ln *i ::';::-,? : " :"","' ;; ;;' ;',fffi il: ;:$. l:] : Iupon the office of relieiupon rne orfrce of religious leaders,_perhaps mainly prophets. . l i l , ,r ,,rather similar ro the priestly writ ing th"t di. i._i"2rce.r,rcp ;_ Nr...-.r.

Jeremiah's scro, uersus Babyron seems to be invested with consitrcrable symbolic or maqicalpo*.."1.C 1r, S-t 1rr-e4). The scroll is saitl .rh.old oracles of evir in'j "g"in;, B"il; (perhaps rike those in M Ichapters 50-5 l, but 
"pp"..ntly not 

", 
l"rg., cf. v. 60*: -tn* t lDi.i l)seriah.submerges rhe scrot in ,L. rupl.",. l to signar that Babylon sh;r,sink l ike the scror. It is not .r.a. *h.th.. ,h. ;"";. "?i*'"",a., ,.due to the magic of the book, or if i t ir.",t_,., rhe incident rh", i, p,,r,uerful, more l ike those in chapters l8 and iq.r' s,, ' , the scroll artifacr irrchapter 5l seems ro play a rather _;.; ;;porrery in chapter rs. rt is perhaps a;.;-ff".".,:il: liHil;,,,11;

TT::  
*h."  acr ing upon thar  scro l l  and i rs  chf f in . l f  r ; , - r ; ; ; ; ; ; r . , ,_the clearesr example of a text arrifacr incurring ..auronomous,, 

weighr inbiblical l i terarure of the period. one much larer example of a siri irarrveffective scroll is the flying one in Zech 5:14. ktoo brings curse ro rhcland' In this feature both 
"uaguely 

**-[r. the priesry writ in Numbcrs5 (above)' bur both 
"'..on.]d.."bry more auronomous. Is this an in,ication that Jer 5l:59-64 is from 

" 
1"t". period?a2

The scroll eaten by Ezekiel (2:9_i:9) _"k., him into a prophcr.This seems to be envisioned as 
" 

tr"*.r,ii'...or, of the kind to be usctl

' ' ' l \ ' lostrxpl icir  examples: De.ut 29:l_2, 15, lg, 20,26."" E.g.. Deut 3t:26; jZ:46: ct. viirr"- -r.ii;;;: 
i :;:;;;:!W ̂iii$+:Ei:i,1, li *, c,ark,, e e6),, 3 57 5,,;;1e.ws_carlier scholarship ano opts tor a nraqical inrernrem,,.,.J ( i lo ra r rn to  end op ts  to r  a  n rag ica l  in tc rp re tar ron .o'CC Ceorg Fischer. leimia zAi: rurcrili,';;;f,il i.Br.: Herder. 2005), 6J2, ctrrr.rrterising it as "a form of mixing, fr.tiou, ,u--".y,,,';:';i: **," n 626_32.
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Text Art i facts Stored in Signif icant Locations

Rules for where and how to store holy rexrs are common. Indeed, onc
would not expect otherwise if the physical objects were perceived ro
take part in rhe power of rhat whibh rheir rexts relate. Correspondingly,
biblical l i terature porrrays a number of texts stored in religiously signifi
cant locations.

Most explicitly, Samuel deposits a book holding laws for the king
dom literally;"1'l;-1' ')!) (l Sam 10:25).a8 Joshua roo wrires a documcnr
(in the final text: E'i l)N n-tln f!D) and deposits it in a shrine (Josh
24:26).ae This is analogous to the location of the tablets of the Dec:r
logue in Deuteronomy (reading Deut l0:5 along wirh I Kgs 8:9), anrl
also in P (if we read Exod 25:16-25 with 4O:2, etc.).t" ln fact, in P rhc
existence of writ ings inside the Ark (which carries the holiness) is inr,
plied in the name nl.1lif i" l" '1N.5' In Deur 3l:26 even "this book of law"
(that is, some version of Deuteronomy52) is placed nexr ro the Ark. A
most enigmatic reference to a book in the shrine is the ll'''l"ll'li1 llD in 2
Kgs 22 (2 Chr 34). k is inconceivable that a book would be dignifictl
by storage in the shrine and then become "forgotten." I would nor rry
to unravel the text generics in this passage. Still, even this chaprcr
knows the convention of keeping significant books in the shrine. Such ,r
practice would undeniably imply reverence of the books in quesrion.

"LXX reads "laws lor the king," which is usually dismissed as an influence from 8:9, ll
Vhatever document was intended, is now probably lost according to P. Kyle McCarther lr ,
I Samuel(AB 8; NewYork: Doubleday, l98O),193-94.
'' 'J. Alberto Soggin,Joshua (OTL; London: SCM, 1972),240-41 assumes the referenc. r,,
"Elohim's law" is secondary and rends to identi& the document and the stone as a stela. l lr,
flact that masseboth are prohibited in Deut l(r:21 makes him assume the tradition is okltr
than D.
50For the complexcf .  convenient ly  Hans-Ji i rgen Zobel ,  " i t :n,"  TDOT |  (1974):3( t . \  , ' ) ,
esp. 37 O-7 1 (with further literature).
5tExod 21:21-22l' 26:33-34; Num 7:89 etc. See lurther Horatio Simian-Yofre, "-Tr,i,',
TDOT lO (1999):  495-516, esp.  5 1 2.
5rFrank Criisemann, Die Tora: Tbeologie und Sozialgcsthichte des ahtestamentlichen Oetr.r,
(Mi inchen: Kaiser,  1992),  66.

. . A N  A L M O S T  C A N O N I C A L  E N  I  I I Y

Text Art i facts Read at Signif icant Occasions

Another indication that texts attain special status occurs whcll t l t, 'r ' .rr. '
publicly recited at occasions of great significance. A few examplcs ottttt
in biblical literarure. Moses reads tr'tr9UDi"T-tf nNl ;-l'1i"1' 'rl.r-rl I-,N irr
Exod 24:3-7. Contextually this phrase, which seems rather influencctl
by D language,t3 would refer to the tablets. Pragmatically it points to
every statute in the Law of Moses at the time of writing' To read this
text in the context oF instituting a covenant is certainly to dignify it. A
similar move occurs in several D texts.ta Deut 3l: l l  commands that
"this law" be read during covenant renewal. Joshua similarly reads
i-'T11n;''l 'll.1-):-nN to the Israelites in Shechem (|osh 8:34). Josiah
recires n'lfi''l llD 'lf"l-)I-FN to the people in Jerusalem (2 Kgs 23:2).

Tanach's most elaborate passage on public reading occurs in the
somewhat later Nehemiah 8. In view of the evidence above' this chapter
may perhaps reflect reading practices going back to early Persian time.
Especially the reverence for the book (v. 5 etc.) speaks to its status as
textual artifact.

The passages in paragraphs c) and d) are mainly from D literature,
some are older. Taken together, they imply that authors and audience
of the early Persian era (and earlier) were familiar with the practice of
storing books in religiously significant vicinities and reciting them pub-
licly at potent occasions. Judging from the material in paragraphs a)
and b) these people were also familiar with the existence and use of
shorter and longer texts for magical and religiously symbolic Purposes.
In a comparative perspective documents used in these ways did have a
parricular sratus. Obviously, they could not have been canonical in the
way that a version of the Gutenberg Bible may be canonical to a mod-
ern Protestant. But they would have been as canonical as Hindu, Daoist
or Buddhist scriptures ever were. Perhaps we may for the moment dtrl)
their status as "proto-canonical."

5r.with criisemann, Tora,63. On apparent literary complexity in Flxodus 21t, sec rlreatly
Brevard Childs, Exodus, 499-502.
ta For the D conceDt of Torah, cf. Timo Yeliola,, Moses Erben,213 (ctc.).
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UI
one clue to the level and mode of canoniciry in such books is rlrr.rr
awareness of an oral dimension of religion. There is a debarc ,,r,
whether or not oraliry is a salient concepr for biblical l i terature., 'N,lr
chael Floyd and Donald Redford launched serious critique ro rhe ust.r,l
the distinction oral/written in biblical studies.56 This distinction is .lit.rr
applied to the question of the composition of biblical literature. $/lr;rr I
am aiming at is something different, namely an awareness in biblit.rl
literature ofits oral, or better: aural, context.

In his 1982 treatise, w'alter ong explored transitions from whar lr,.
called primary oral cultures inro cultures starting to employ writing. I lr.
named the latter "cultures with a heary oral residue" and argueJ th.,r
the transirion from one ro the other is usually slow. Literatuie in ctrl
tures with healy oral residue srill very much relies upon oral modes 'l
communication. For example written juridical records are somerirrrcr
seen as less reliable than witnesses, because witnesses would be able r,,
give live testimony to the real thing: the event of agreemenr. Also, rir
erature in these societies is often designed for oral performance, so as r(l
be communicable.5T In a passing reference to biblical documents, orrl i
remarks "they come from an orally constituted sensibiliry and traditi.'"
(99). villiam Graham later demonstrated more fully rhat mosr sacrc,l
scriptures, including the Bible and the Qur'an, maintain an aural rli
mension long after having been codified in writ ing and submitted r,,
mass printing media.ts

. . A N  A L M O S T  C A N O N I C A L  L N I I I Y ' '

These studies help us to realise biblical l i teraturc's vicw ttl i tstl l  .rs

something l ike a written deposit sandwiched between an oral ot igirr .rrr ' l

.,r."1 t.".rr-ission.5e The material should be well known, but sitttt '  trrt

take on it is not entirely conventional, I use some lines for paraphrrrsirrl i '

Most of the following examples are from D literature, corresponding t,'

our starting point in Veijola's remark (above)' However, the conccPt is

apparently pan-biblical:^' 
vithin the world created by biblical writers, the revelation trr

Moses was oral. The only passage (perhaps60) written by God was thc

Decalogue. The rest was received aurally (Exod 20:l; cf ' 33:9;Lev 17:l

".rd 
,r,rl".ous examples). 

'Writing down the most central part of revela-

rion was secondary to hearing and reciting it (Exod 24:34; Deut 5:22) '

Even after it had been codified, the law was perceived of as the words

that  God (or  Moses)  spohe (Exod 24:7;  Deut  5:4,24-25;9:10;  10:4;

Deut l:1, 43; 4:45,.t..). A.cotdingly, Israel should hear these words

(Deut 27:8-10; 3t :26_28), indeed must listen to the uoice of YHWH

(Exod 15:26;  Deut  8:20;  I  Sam l2:14-15,  etc ' )  or  even to " the sound

of the words of YHV+{" (1 Sam l5:l). Therefore torah (or the l ike) is

read out  loud (Exod l3:9;  17:14;19{1;24:7;  Josh 1:8;  8:35;  2 Kgs

23:2;Ps l :2 ;2:7;  l19:13,  etc . ) '  and is  even seen as a song to be sung

(Deur 3l:22, cf. 3l:30). All this is formulaic language mirroring some

fundamental conceptions about the law' Examples could be greatly

enumerated. Many passages corresPondingly portray prophecy as heard

and then spohen by the prophet only to 6e heard by the addressee.o'

Psalmodic material, roo, is noted for performance.62 The general picture

is that biblical laws, prophecy and psalmody are written deposits of a

fundamentally oral communication between God and Israel' Since

Moses and his audience are on the receiving end, this is basically a por-

trayal ofthe auralside ofscripture: its being heard'

5eThe same was recently argued in more general terms by Floyd""Write the revclationl',"
123-25.
i lp*" iZS,1Z (but see v. 3); Exod 34:1 (but seev.27-28);Deut5'-22l '9:10; l0:4'
"t  1 Kn 12:24: 2 Kx 7:1; Isa 1:10; 28:14; 3O:9; 51:4; Jer 1:9: 3:13 7:23; 9:11-12 23:18' 22;
36:4:3t:6044; ErIk 3'17; 33:31; Am 3:1; Hag 1:12; Mal 2:4-9' etc'
( '22 Sam 23:3-4;Ps78:l  2:97:8.

"Sce reccntly entries in Ehud Ben Lvi and Michael H. Floyd (ed..), lvritings and speerlt trt
lsraelire and Ancienr Near Easrern prophery, (SBLSymS l(i; Atlanra, G".,'S.holri. t,..-..
2000); Susan Niditch, Oral WorA and Written Wori: Ancient [sraelite Literature (Library,,r
Ancient Israel; Louisville, Ky.: \Westminsterfohn Knox press, 1996).
" 'Michael  H. .Floyd,  " 'vr i te rhe.revelat ioni '  (Hab 2:2) :  Re- imagining the cul tural  Hisr , , .
o[ Prophery," in Ben Zvi and Floyd, writings and Speech, rc243i Dondd B. R.dr,,,,r.'lcribe 

.and Speaker," in Ben Zvi and Floyd, Wriring aid Speech, 1.45-21g.
"For all _this see walter J. ong, orality'and L;nra'cy: The'T-echnorogizing of the word (Nc*
Accents;  London: Rout ledge, 1988, rcpr int  of  the t9g2 cdir ion):9 i roT,  is  rc,  r5(r  ( r0,
etc. similar views of biblical literatuie are expressed or touched upon by Niditch, ()rzl
Vorld, 122-25, etc.
ilwifliaml Graham,^Bryond the tvritten lvord: oral Aspects oJ'scripture in the Histrtry rt1
Religions (Cambridge: Camhridge Universiry Prers. 1987).
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I am, of course' not arguing that we must accepr the historiciry .r
such accounts of the emergence of law, prophecy o, pr"lmody. On rlrc
conrrary' ir seems to me that much biblical literaturi must have origi
:ir:d 1id certainly been shaped in literary media. My point is th;rr
biblical lircrature presents itselfin this way. This would be a sensibl. *,rv
to acqrrils credibiliry for a literary corpus within a culrure where imp.r
tant information is usually heard. From w'alter ong's account (ab<lvc)
we would expecr thar 

.much literature generared prlcisely i, thi, *.y,
reflecring the oral modes of communi.",io., goveining the rargely iilir
erare cukure. The portrayal in biblical riterature (whether histricar ,r
fictional) is quite comparable to what Donald Redford found for arr
cient Egyptian in general, and what Karel van der Toorn and Marrri
Nissinen found for ancienr Near Eastern prophecy.(,i Also, the ponray:rl
of rhe mode and function of biblical l i terature combines well with sonrc
biblical references thar are usually taken to credibry reflect religious
leadership in ancient Israel. In these passages, rhe office of the priesr,
the prophet and the elder mediate th.-rerie, oraily.na It also coincidc.
with numerous instructions rhat torah should be co"ntinuously recited.,,,
w'e may assume that some biblicar literature did in fact .-"rg. as wrir
ten deposits of material already formulated in an orar/aural curture. il,
indeed' some of the self-portrayals in bibrical riterature were deemed r.,
be fictive, rhey would be seen as the aurhors' bid on why th.i. p.odu.r
deserves serious consideration. In any event the .,ri.* of biblical lirer,r
ture as textual sediment in an aural circulation of divine instrucrion anrl
guidance corresponds pragmatically to a society where religious aurhor
iry originared from ceremony and oral addresses. As suchihey indicarc
thar the canonical item wourd actualry not have been the writren rexr,
but the recited and heard rexr. This ii important when considering c:r
nonical text artifacts.

n'Cf. Redford, "scribe and Speaker," t5943,18 j_89, 196 205, etc.
:"::: l:Tg:-15,.!*r!:t,t,3' Jer 2:8; 5:31; r 8: l8; Ezek 7:26; Mic 3:tt; Zgptl 3:4. c.un
.LT: 1lr9 the priesdy office in lrv l0: I I , Num 2Z:21 , erc.' r h r s r s i m p l i e d i n r h e v e r b s i - i i r a n d i r f l ' u w h e n a p p r i e d t o t o r a h . r Q S 6 : 2 7 - 7 : r a r ( c s r r ( ,
the habit even in larer times of rcading scriprur. oui.'cf. srordalen,;irifir* 

". al,irr.,..forrhcoming.

ru
'We 

have reached a point from which we may contributc to rcr'r ' tt( strtt l-
ies of the production, reception and canonization of authoritrtt ivt ' lrooks
in the Persian and later eras. Research in this field has advancetl cotrsit l
erably during the last decade. They have gained for us a new apprclr.'tt
sion of the role and significance of scribalism in the formatiolt, ttt:t intt '
nance and transmission of what became the biblical scriptural call()t l.
More clearly than before, we have become aware that one cannot writt'
a history of biblical canonization without proper reference to the tcch-
nology for writing and storage, schooling system, literacy, scribal class
ethos and economy, etc.t"'

However, the self-portrayal of biblical literature sketched above in-
dicates that we also may not simply take the scribal product to be the
canon. Nor should we say that scribal institutions were the only ones to
perform canonization. If prophecy had authoriry in society as divine
words mediated through a prophet, it makes little sense to say that it
was "canonized" exclusively because it was recorded and edited in
scribal circles. If torah achieved status through continual priestly coun-
selling, surely the scribal editing of the torotb would not be creating
their proto-canonicity. One may assume that the inscripturation of
biblical material was a means of preserving and honouring the ceremo-
nial and oral produce, as well as an aide-my'moire for re-performing it.
Perhaps, it was even an attempt on behalf of the scribes to appropriatc
and control the power hovering in priestly, prophetic and other rcli-
gious practice. Certainly, scripture was later used for this purpose.6T Iltrt
the self-description above indicates that in the early Persian era (rtrtd
before) it was not the written record that constituted the peak of'c:r-
nonical power and authoriry. The reflections of textual artifacts sttr,li.',1
above indicated something similar: apparently the power of strch .rrt i '

('('lmporranr conrributions by Davies, Scribes and Schools, and recently espccially l:hrrrl llcrr
Zvi, "lntroduction: Vritings, Speeches, and the Prophetic Books-Setting rntl Agtrrtl.r," irr
F.hud Ben Zvi, tYritings and Speech, l-30.
o7 See my paper "Scripture as Artifact and as Cognitivc Artihct: RcligioLrs ()rgnitiott trr
Ancient Yehud and Its Implication for Canonization," (SBL Annual Mcctirrg 20(Xr), lirrrh-
coming.
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facts was accorded ro rhem because they were perceived as icons or
sy.mbols_for a larger religious complex. In both ."s., thi, religious com-
plex with its circulation in cult and oral add.resses appears as the origi-
nating point for canonicity.

As for the early Persian time (and before), we should therefore nor
limply identify the scribd output as the canon. Rather, it originated
from, and simultaneously interpreted, an ongoing hegemonic ,rldi.ion
supported by institutions other than the r.ibJ onls. An imponant
agenda in the following would be to find criteria for refining ,iri, air-
tincdon and also to pursuing rhe issue into later persian and Aellenistic
times.

v
Timo v-eijola portrayed late D circles as entertaining an "armost ca-
nonical" book of Deuteronomy within a flow of .ontinuous legitimate
oral revelation. This study oftextual artifacts reflected in literatu"re from
the early Persian era (and earlier) conftrmed and enhanced his sketch,
and so did the study of rhe awareness of an aural dimension of scriprurc
in Deuteronomic (and other biblical) literature.
. The suryey' which should have been more exrensive, showed that

shorter and more exrensive writings emerged as superb i., 
"nci.rrt 

j.rdah
:iq Y:h.ud long before the emergenc. of anything like 

" 
.o-il...d

biblical book, Iet alone a crosed canon. Such t.r't,rar artifacts were
stored, retrieved, publicly recited and used in ways that qualify them as
proto-canonical. They appear to have been interpreted as symbols oricons for- religious pracdces and convictions, social organiza.tion, etc.
Apparently, they derived dignity and power from these piactices.

some of these artifacts are impried to have contained text that in
some form made it inro the pr.r.rrt biblicar literature. For orher arti-
facts such a connecrion is not at all evident. That applies for instance to
any directions by solomon (2 chr 35:4), to s*u.i', document (l sam
10:25) and to Jeremiah's scroll $er 5r:5944)-since it should havc
ended up in the Euphrates. In any event, it is apparent that the many

references to a law book, even if pointing to the same book, could not
be referring to the same version of that book. Hence textual stabiliry (or
even continuity) is apparently no concern in these protocanonical texts.

Such fluidity in protocanonicd texts is contrary to the use of the
concept "canon" in much biblical study. However, it is common in
religious studies. Moreover, it makes good sense when understanding
protocanonical literature of the period as a textual deposit from a
hegemonic tradition that propagated imelf ordly/aurally. Now, it
should be remembered that the terms used for canonicity throughout
biblical times (and beyond) are generic terms like "scriptures," "holy
book," "law," "law of Moses," etc.68'We should not insist that early
examples of sacred scriptures must have a closed content and a stable
textual base in order to qudify for our consideration. If we do so, we
risk loosing sight of the early, elusive canonical dynamism that Timo
Veijola hinted at in the passage cited above, and also of its continuation
into the kind of scriptural canons found in later Judaism.

6Se onveniendy Roger Bd<rr,idL The OA Tatatnot Qtnn of th Neu Totanmt Chmh (lan&n:
srcK 1985),1019.



PUBLICATIONS OF THE FINNISH EXEGETICAL SOCIETYg5

Publications of the Finnish Exegetical Society
Series Editor: Antti Marjanen
Typography and layout by Susanna Asikainen and Kirsi Valkama
Graphic design by Ari Hirvonen
Cover photograph: Juha Pakkala

rssN 0356-2786
rsBN 978-9 51-9217 -50-5
rsBN 978-3 -525-53607 -0

Vammalan Kirjapaino Oy 2008

Houses Full of All Good Things
Essays  i n  Memory  o f  T imo  Ve i j o l a

Edited by
Juha Pakkala and Martti Nissinen

Finnish Exegetical Society, Helsinki
Vandenhoeck & Ruprecht, Giittingen

2008



L I S T  O F  T I M O  V E I J O L A ' S  M A I N  P U B L I C A T I O N S

"The'S(itness in the Clouds: Ps 89:38." Joarnal of Biblical Literature 107 (l98tt):
4 rH17.

"Das Klagegebet in Literatur und kben der Exilsgeneration am Beispiel einiger
Prosatexte." Pages 286-307 in Congress Volume: Sakmanca 1983.Edited byJ.A.
Emerton. SVT 36. Leiden: Brill, 1985.

"David in Keila: Tradition und Interpretation in I Sam 23,1-13." Reuue Bibliquc
9l  (1984):5r-87.

"Remarks of an Outsider concerning Scandinavian Tradition History with
Emphasis on the Davidic Traditions." Pages 29-51 in The Productions of Timc:
Tradition History in OId Tesument Schohnhip. A Symposium at Sandbjerg Manor,
Denmark, May 1982. Edited by Knud Jeppesen and Benedikt Otzen. Transl. from
the original manuscripts in Norwegian, Swedish, German and Danish by Frederick
H. Cryer. Sheffield: Almond Press, 1984.

"Davidverhei8ungen und Staatsvertrag. Beobachtungen zum Einflu8
altorientalischer Staatsvertrige auf die biblische Sprache am Beispiel von Psalm
89." Zcitschnrt f)r dic ahtestamcntliche rYissenschart 95 0983): 9-31.

"Die skandinavische traditionsgeschichtliche Forschung. Am Beispiel der
Davidiiberlieferungen." Pages 47-68 in Ghube und Gerecbtigheit: Im Memoiam
Rafael Gyllmbcry (18.6.189729.7.1982). Edited by Jarmo Kiilunen, Vilho
Riekkinen and Heikki Riisinen. PFES 38. Helsinki: The Finnish Exegetical
Society, 1983.

"Finns det en gammaltestamentlig teologi?" Sucnsh Exegetish Anbok 48 (1983): l0-
30.

"Salomo--der Erstgeborene Bathsebas." SW 30 (1979) : 23C_250.

F  r  . tLO ntn D utors

Anneli Aejmelaeus is Professor of Old
University of Giittingen.

Lars Aejmelaeus is Professor of New

Testament Studies at the

Testament Srudies ar rhe
University of Helsinki.

Mika Aspinen is Instructor in Biblical Theology at the lnstiture for
Advanced Training (The Lutheran Church of Finland), Jirvenpli,
Finland.

Erik Aurelius is Bishop of Skara, Sweden.

Hans Barstad is Professor of Hebrew and Old Testament Srudies ar the
University of Edinburgh.

Oswald Bayer is Professor for Systematic Theology and Philosophy at
the Universiry of Tiibingen.

Bob Becking is Professor of Old Testament Studies ar rhe Utrechr
University.

Pancratius Beentjes is Professor at the Faculty of Catholic Theology at
Utrecht.

Georg Braulik is Professor of Old Testament Studies at the University
of Vienna.

'Walter Dietrich is Professor of Old Testament Studies at the Universiry
of Bern.

Tapani Harviainen is Professor of Semitic Languages and Cultures at
the University of Helsinki.



C O N T R I B U T O R S

Else Holt is Associate Professor of Old Testament Studies at thc
University of i'rhus.

Otto Kaiser is Professor Emeritus of Old Testament Studies at thc
University of Marburg.

Antti Laato is Professor of Old Testament Exegetics with Judaic Studies
at the Abo Akademi Universiry, Turku.

Kari Latms is Principal Lecturer at Diaconia Universiry of Applied
Sciences, Jirvenpdd, Finland.

Christoph Levin is Professor of Old Testament Studies at the
University of Munich.

Bernard lrvinson is Associate Professor of Classical and Near Eastern
Studies at the Universiry of Minnesota.

Oswdd l,rolretz is Professor Emeritus at the University of Miinster.

Marko Mamtila is Post-doctoral Researcher at the Universiry of
Helsinki .

Sarianna Metso is Associate Professor at the University of Toronto at
Mississauga.

Tryggve Mettinger is Professor Emeritus of Old Testament Studies at
the University of Lund.

Mami Nissinen is Professor of Old Testament Studies at the
University of Helsinki.

Juha Pakkala is EURYl-researcher at the Universiry of Helsinki.

C O N T R I B U T O R S

Heikki Riiis2inen is Professor Emerirus of New Tesramenr Studies ar
the Universiry of Helsinki.

Alexander Rofd is Professor Emeritus of Jewish Studies at the Hebrew
Universiry of Jerusalem.

Thomas Riimer is Professor of Hebrew Bible at the Universiry of
Lausanne.

Juhana Saukkonen is Post-doctoral Researcher at the Univcrsiry of
Helsinki.

Seppo Sipili is Translation Consultant at United Bible Societies.

Rudolf Smend is Professor Emeritus of Old Testament Studies ar thc
University of Gtittingen.

Raija Sollamo is Professor Emerita of Biblical languages at thc
University of Helsinki.

Pekka Serki6 is Docent of Old Testament Studies at the University of
Helsinki.

Terje Stordalen is Professor of Old Testament Studies at Univcrsity of
Oslo.

Kari Syreeni is Professor of New Testament Studies at thc Abo
Akademi Universiry, Turku.

'Winfried 
Thiel is Professor Emeritus of Old Testamcnt Sruclics ar

Ruhr-Universitit Bochum.

Eugene Ulrich is Professor of Hebrew Scriptures at thc Universiry of
Notre Dame. Indiana.



rlH|[i]'rir

7 5 2 C O N T R I  B U T O R S

Anssi voitila is kcturer in classical languages and Biblicar srudies arthe University of Joensuu, Finland.

Karl \Tilliam w_.yd" is Associate professor of ord Testament Studies arMF Norwegian School of Theologr.

Hanne von'weissenberg is post-doctorar Researcher of old TestamcnrStudies at the University of Helsinki.


